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This paper reads and (re)interprets the life history whose subject was suspected to be a Communist guerrilla during April Third Uprising (1948-1954) in Jeju Island, Korea.  Led by Communist guerilla bands, the people of Jeju Island rose up on April 3, 1948, in opposition to elections scheduled for South Korea under the U.S. Military Government.  It was followed by the mass massacre carried out in the name of hunting for the Reds and ended on September 21, 1954.  During the uprising, about 30,000 people out of the then 300,000 odd people of the island were killed by the punitive forces and Communist guerillas (Merrill 1989:63).  Most of them were killed by the punitive forces, which consisted of the army, the police, and the rightwing terrorist group known as the Northwest Youth. 

Kang Jeong-Sun, a seventy-seven-year-old woman as of 2001, was suspected to help Communist guerrillas when she lived at her native semi-mountain village not far from the camp of guerrilla bands in Halla Mountain.  She was even suspected to be a guerrilla who intended to kill her husband, a police officer, because a concubine of her husband informed against her.  She was tortured during examination.  According to so-called factual truth under martial law at that time, she was guilty and served the sentence for ten months from December 1948 to October 1949.  After serving the sentence, she married her second husband and had five children.  She had no child when she lived with her first husband for five years.  It was the reason why he had a concubine.
Life History Text

1) April Third Uprising occurred when I was twenty-five years old.

April Third Uprising occurred when I was twenty-five years old.  On November 15, (1948) the punitive forces came up to our Donggwang village and Bang! Bang!  They ordered (villagers) to gather.  When villagers gathered, they would make a speech.  As soon as nine old people including my father gathered, however … Bang! Bang!  Later on, one was found dead on a way and another eight persons on the spot.  

At that time, I didn’t imagine that I could remain alive.  Dear me!  I couldn’t live here (in Donggwang) anymore.  Next day we came down.  My elder sister, my mom, two daughters of my elder sister, a daughter of my little mom [a concubine of my father], and I came down to a cave, and then to Seogwang village, where we saw people to be evacuated to coastal villages.  

I came up to my mother-in-law in Donggwang and said, “All people are going down.  We only live here.”  I hurried to go down to Hwasun village [a coastal village] with my mother-in-law’s family, that is, my mother-in-law, her son, and her three daughters.  My mom’s family went down to Deogsu village, her native village: my mom, my elder sister’s family, and a daughter [a half sister].  Because my mom didn’t have a baby [a son], my father took a little mom [a concubine].  They had a five-year-old daughter.   

We didn’t know that our village headman was on the side of guerrillas.  He didn’t tell us that people in semi-mountain villages had to go down to coastal villages.  When we went to Seogwang, the punitive forces allowed people to go down to coastal villages only for three days.  Most people who went down to coastal villages were alive, while a great number of those who remained in a cave and elsewhere in the mountain were killed.  

In Hwasun, however, twenty-nine persons including a husband of my daughter-in-law were killed.  My mother-in-law said, “My son-in-law is dead, well, what am I to do now!  If we live here, we might be killed.  Let’s go to Jeju City.  If we go to my son [a police officer], we’ll be safe.”  Later on, a police officer came to take his mother, whose husband was also killed in Donggwang on the day when my father was killed, to Jeju City.  We followed him to Jeju City.

In Jeju City, I had a hard time.  If I had lived here (in Hwasun), I shouldn’t have lived a hard life.   

2) I was falsely accused of being on the side of guerrillas.

We went to Jeju City where my husband lived with his concubine and his daughter.  My mother-in-law, three sister-in-laws, one brother-in-law, and I lived together with the concubine’s family.  At that time, my husband served at Jocheon police station and didn’t live with us.

One day, early in December, a police officer took me from my residence to some place, where I didn’t know.  He didn’t tell me why I was taken.  When I was examined under the police, I said, “I’m innocent.”  “You must be guilty even so?”  “I am not guilty.”  “You bitch!  You went up to a mountain in order to kill your husband, didn’t you?”  I was tortured and beaten on the hip and the backbone.  Even nowadays, I can’t walk well.  I still have an ache in the back.

I didn’t have any history to go up to the mountain.  Even some people who lived in the mountain weren’t be punished.  The only fact in those days was that I lived with my mother-in-law.  I didn’t have any history to give a cup of wine or a bowl of rice to mountain people [guerrillas].  I didn’t know where the mountain is.  When I lived in the mountain [semi-mountain village], I didn’t do anything (for guerrillas).

As three days passed, I was released.  I imagined that I wasn’t taken again.  Oh, boy!  I was taken again three days after I was released.  At this time, there was no examination.  What on earth is it?  I was innocent of the charge.  However, I was tried under martial court about twenty days after I was taken again.  I was condemned to one-year sentence, but I wasn’t informed of what kind of a charge. 

3) My husband was living with a concubine in Jeju City.

At my age of twenty, I married an eighteen-year-old man who came from the same village, Donggwang.  I heard he died this spring.  Even though he was younger than I was, he died of disease caused by heavy drinking.  He was said to drink a lot because he had been upset.  He had once said to me, “Because of me, you have lived through various hardships.  I did wrong to you.”  Therefore, nobody must accuse others falsely.

Winter in 1945 my husband passed the police examination and moved to Jeju City.  There he lived with his concubine.  He didn’t live with me here.  I didn’t know that he lived with his concubine in Jeju City.  He used to stop by our home, but he didn’t sleep overnight at our home.  Only my mother-in-law used to visit him in Jeju City.  I didn’t know what was going on.  I didn’t know the presence of his concubine until she has a baby.  When her baby was three years old, April Third Uprising occurred.

I got married at twenty.  Under the pretext that I had no child until I was twenty-five years old, my husband lived with a concubine.  One day she brought her three-year-old daughter with her to my home.  I gave a new dress to her daughter … Really, I had gone through all sorts of hardships.  I didn’t have my own child, while she had her own daughter.  If she had brought one of her own children to me later, I would have fostered one as my child by myself.  Then her family would have lived apart from me in Jeju City … When I had pondered upon that problem as such, this uprising occurred.

I went to my husband in Jeju City where he lived with his concubine and their child.  I, his first wife, came to give place to his concubine.  Quiet the contrary.  Partly because we didn’t register our marriage yet, and partly because his concubine had a child.  In those days, people weren’t concerned with a marriage registration.  Once a woman got married, regardless of a marriage registration, she was supposed to live under her parents-in-law.                

One day the concubine must have imagined that I would take her husband away from her.  Because a husband of her elder sister was a lieutenant in the police force, I was arrested.  If I had lived here, I would have lived very well, and I wouldn’t be disabled …
At that time, by the way, I didn’t know (who informed against me).  After I returned from the prison, someone in Jeju City said, “That house [a concubine of your husband] informed against you.  Who would have informed against you?  The husband of the concubine’s elder sister ordered that you should be arrested.”  All of them were dead, I hear.  Even someone in the mountain wasn’t arrested, but I who lived merely with a mother-in-law was … The mistress of my husband was afraid lest she should have been driven away if she had lived along with me.  

4) I couldn’t imagine that I had my own children.

After I returned from the prison, I lived with my mom in Seogwang.  Why did I have to meet my husband?  One day he visited us and said, “I did wrong to you.  Please live very well with a good man.  I have already had two children, and my mistress is now pregnant.  Therefore, I can’t live with you.  She is stubborn and spiteful.  If I should live with you again, you will have a hard time again.”  He asked me to marry my favorite, if any.

While living with my mom, I was almost kidnapped by this (second) husband.  Since then, I had lived with him.  I couldn’t imagine that I had my own children.  This husband used to treat me badly.  However, while I have had four, five children … [being about to cry]   That house [my first husband’s family] drove me away because I couldn’t have a baby, and let me serve time for about a year in a prison.  Therefore, I had worked hard in order to raise my children very well, even though I might not live with my (second) husband.

After I married (my second husband), I found that I was his fifth woman.  While he had lived with two wives and two mistresses respectively, he had no child.  I also had no child before.  We had been in the same state.  However, I gave birth to my daughter one year after I married him.  I got married on January 18 in a lunar calendar when I was twenty-six years old, and had my daughter on September 17 next year.  How happy I was with her!  We registered our marriage after she was born.  

Nowadays I’m living a good life except for aches.  Getting older, I felt an ache more on these [pointing her finger at her legs and feet].  Since then, I had an ache on my arms and legs, since I gave birth to my fist daughter.  Because I ate the head of a roe deer whenever I gave birth to next four children, I didn’t feel an ache.  Ever since then, however, I felt an ache again.

This family was poor when I got married, but we had become rich.  All children were educated.  Here (in Seogwang), only we sent our daughters to a junior high school in Hwasun.  My first son graduated from a teachers college.  Recently he became a vice-principal at an elementary school.  

5) Only because my marriage went wrong …
To my knowledge, only because my marriage went wrong … What for?  Why did a woman serve the sentence?  Only due to my failure in marriage … [in relatively long pause]  

My father is the best friend of my father-in-law.  My father-in-law said to my father, “Please let your daughter marry my son, please.”  When I asked my father why I would marry that man, my father told me that he wanted his son-in-law to be his son.  Oh, my! … [in relatively long pause]  Because I listened to my parents, I was in trouble.

When I returned from the prison, all people in the village said, “You are falsely charged, you are wrongly accused.”  At that time, I thought that I was too foolish to get married wrongly.  After I was remarried, however, I made up my mind to live a new life, while I gave birth to my children in a row. 

Experience and Subjectivity

1) Her age of twenty-five as the event-time and the place “here”
The age of twenty-five has a great significance in Kang Jeong-Sun’s memory about April Third Uprising.  Before she began to tell me her life history, she said, “When I was twenty-five years old, I married into this family.  After a storm comes a calm.  My children grew to be such persons.”  When she talked about her first daughter during her storytelling, however, she told me exactly when she got (re)married.  “I got married on January 18 in a lunar calendar when I was twenty-six years old, and had my daughter on September 17 next year.”  At this time, she remembered the date of marriage and the date of birth of her daughter as well as her age.  

To her, the age of twenty-five was closely related to April Third Uprising.  In two times of interview, she always began her story of the uprising as follows.  “April Third Uprising occurred when I was twenty-five years old.”  However, she was, in fact, twenty-four years old when the uprising occurred and her father was killed.  When she was twenty-five years old, she was in the prison for ten months and lived with her mother in Seogwang for two months.  In her memory, her age of twenty-five is the event-time in which a series of events took place in succession: the uprising occurred; her father was killed; she served the sentence; she got remarried.  

Another story included in her event-time was as follows.  “Under the pretext that I had no child until I was twenty-five years old, my husband lived with a concubine.”  Actually, however, her husband began to live with the concubine when he served at a police station in Jeju City.  It was when she was twenty-one years old.  Following her story that she didn’t know the presence of the concubine until a baby was born, she seemed to know it when she was twenty-two years old.  Otherwise, she came to know it when she was twenty-four years old, following her story that April Third Uprising occurred when the baby was three years old, and her story that the three-year-old daughter came to her home.  In any case, she included the story about the concubine in her event-time, considering that she served falsely the sentence because of the concubine.

The place “here” has also a great significance in her memory about April Third Uprising.  In her story, the place here sometimes means Donggwang village (as her native semi-mountain village and as her place of residence before she came down to a coastal village, Hwasun village, due to the uprising), Seogwang village (as her present place of residence near Donggwang), or Hwasun village (where she had once lived before going to Jeju City).  The place here means, what is more important, a ‘safe’ place as opposed to Jeju City where she was arrested: “In Jeju City, I had a hard time.  If I had lived here (in Hwasun), I shouldn’t have lived a hard life”; “Because a husband of her [the concubine’s] elder sister was a lieutenant in the police force, I was arrested.  If I had lived here, I would have lived very well, and I wouldn’t be disabled …”    

2) The body that had borne children
Generally speaking, the initial utterances in a life history become a guide for selection of past events, a reference to looking backward and a plot of the story (cf. Yoo 1993, 1996, 1998; Luborsky 1988).  When I met her for the first time on November 21, 2001, Kang Jeong-Sun began to tell me that nowadays she often had an ache and became deaf in one ear because she was beaten during April Third Uprising.  A body is an essential part of her experience and subjectivity.  In her experience and subjectivity, the body means her “disabled” body due to the uprising, and her body that had borne children.  

Her own interpretation that she became disabled due to the torture during examination under the police is mixed with her age of seventy-seven and the fact that she had borne five children from her age of twenty-seven to thirty-eight.  She also interpreted her ache in the context of old age and deliveries: “Getting older, I felt an ache more on these [pointing her finger at her legs and feet].  Since then, I had an ache on my arms and legs, since I gave birth to my fist daughter.  Because I ate the head of a roe deer whenever I gave birth to next four children, I didn’t feel an ache.  Ever since then, however, I felt an ache again.”
It is difficult to decide which one among the torture, old age and deliveries is the primary cause of her present ache.  What is more important is her own interpretation.  She understood that all kinds of her aches came mainly from the torture during examination under the police. 

She was grown up and married in times that a woman’s body was regarded merely as a means of delivery of a baby, especially of a son.  Her story about her father’s concubine tells how she perceived a woman’s body: “Because my mom didn’t have a baby [a son], my father took a little mom [a concubine].  They had a five-year-old daughter.”  Her half-sister was born in the year when she got married.  The following story about the concubine of her husband also tells how she perceived a woman’s body in general and her own body in particular: “I didn’t have my own child, while she [a concubine of my husband] had her own daughter.  If she had brought one of her own children to me later, I would have fostered one as my child by myself.  Then her family would have lived apart from me in Jeju City … When I had pondered upon that problem as such, this uprising occurred.”
The presence of her father’s concubine and her husband’s concubine made her perceive that her own body could not have children, even though she lived with her husband very shortly in fact.  Paradoxically their presence made the body that had borne children to be an essential part of her subjectivity.  The uprising is a turning point for her from the body that had not borne children to the body that had borne them.  Whenever her second husband treated her badly, she thought that she lived with her family because of her own children rather than him.  A sacrifice to one’s own children is an essential part of a traditional Korean woman.  In Kang Jeong-Sun’s subjectivity, however, the transformation of the disabled body due to the torture into the body that had borne children is more significant.

Factual Truths and Narrative Truths

1) The rhetoric of telling a story of April Third Uprising

    Before I elicited Kang Jeong-Sun’s life history in two times of interview, it was already elicited in one time of interview by other interviewer.  When three kinds of her oral texts are compared, her story is reiterated the same in each interview that she left Donggwang village after her father and other villagers were killed.  It was November 15, 1948 when they were killed in Donggwang.  Her story about April Third Uprising always began at her father’s death.  After the punitive forces killed nine old people, other people in semi-mountain Donggwang village, including her mother’s family and her family-in-law, began to go down to coastal villages.

In each interview, she also told the same story that twenty-nine persons, including the husband of her daughter-in-law, were killed in Hwasun village by the police.  This massacre occurred on December 1, 1948.  The reason why she always mentioned the massacre in Hwasun is based not on her judgment on its significance in the course of the uprising, but on her experience that she left for Jeju City because of it. 

It appeared in all three kinds of her oral texts how her father and the husband of her daughter-in-law were killed respectively.  The death of the husband of her elder sister was, however, included in none of them.  The death of her little mom, namely, a concubine of her father was not mentioned at all at the first interview and mentioned briefly at the second interview and the interview conducted by other.  The presence of her little mom was mentioned only with regard to survivors among her mother’s family.  Rather than who were killed among her family and relatives and when and how they were killed, it was important to her experience when and why she left Donggwang and Hwasun respectively. 

2) The family of a police officer and “the crime of rebellion” 

The main reason why her mother-in-law asked her to go to Jeju City was that her husband was a police officer there.  Her mother-in-law believed the family of a police officer to be safe during the uprising.  Even though she was a wife of a police officer, however, she was arrested and examined by the police.  In each interview, I asked her whether she told an examiner that her husband was a police officer.  She told a somewhat different story in each interview. 

At the first interview, she said, “I didn’t tell that my husband was a police officer.  Because an examiner already knew about it.  At that time, there were several police officers who came from our Donggwang village.  Probably I could be survived thanks to it.  Therefore, I was not examined again when I was secondly arrested.”  However, she said at the second interview, “Oh, my god!  I was told that I shouldn’t tell that my husband was a police officer.  If I had talked about it, I was told; my husband would have been arrested and killed.  I didn’t talk about it at all.”
When she told other interviewer her story of the uprising, she identified who had asked her not to tell that her husband was a police officer: “Oh, my god!  I shouldn’t tell that my husband was a police officer, I was told.  My mother-in-law told me that if I had talked about it, my husband would have gone to the prison or have been killed.  Therefore, I didn’t talk about it at all.”
When three kinds of her oral texts are compared, it is obvious that she did not tell the examiner that her husband was a police officer.  It is, however, not clear that he knew about it.  Nonetheless, her story that she was suspected to be a guerrilla tells a “truth” with regard to the police at that time.  The examiner told her that she had gone up to a mountain in order to kill her husband.  She seemed to believe that he judged that she had every reason to kill her husband because her husband lived with a concubine.  We cannot know whether the examiner knew that her husband was a police officer or not.  Regardless of the factual truth and the narrative truth that she believed that the examiner had already known it, nonetheless, one of truths at that time is that if someone was opposed to the police, she or he must have been on the side of “guerrillas.”
According to the document, she pleaded not guilty, but she was sentenced to one year for “the crime of rebellion” in a court-martial on December 28, 1948.  However, she was not informed of what kind of a charge on the martial court.  She told me several times that she did not do anything for guerrillas and that she did not give a cup of wine or a bowl of rice to them.  However, she told a somewhat different story to other interviewer: “When mountain people [guerrillas] asked people to give a bowl of rice, at that time, they could not help giving it.  While I lived with my mother-in-law (in Donggwang village), I saw that a bowl of rice was given to (mountain people).  That’s all.”  She did not mention who gave a bowl of rice to them.  

The differences in some details come partly from her rhetoric that she cannot help emphasizing that she did not help guerrillas in any way, needless to say that she was not a guerrilla.  The narrative truth that she is innocent is the only truth for her.  According to her narrative truths, she was sentenced for only the fact that she had once lived in a semi-mountain village.  Even if the factual truth was that she gave a bowl of rice to guerrillas, how was such an act guilty for the crime of rebellion?  The condemnation of her by the martial court tells that people in semi-mountain villages were regarded to be on the side of guerrillas without any reason.  Because telling and memory are selective, factual truths are mixed with narrative truths in any oral life history (Kim 2002).    

Experience is one of the essential parts of one’s subjectivity, because experiences include not only actions and feelings but also reflections about those actions and feelings (Bruner 1986).  The meaning is not given when a life is lived, but is constructed when a life is experienced, and then is reconstructed when a life is reflected upon and told.  In Scott’s words (1992:37, original emphasis), “experience is at once always already an interpretation and is in need of interpretation.”
This paper focuses on how Kang Jeong-Sun interprets her experience during April Third Uprising and her whole life, and what her interpretations mean.  The April Third Uprising for her was an event in which she was “disabled.”  She interprets such suffering experience in the context of her family life, and then imputes it to her first marriage: “To my knowledge, only because my marriage went wrong … What for?” The uprising in the event-time of her age of twenty-five is, however, the turning point in her whole life: from the body that had not borne children to the body that had borne them.  The body that had borne children becomes the main part of her subjectivity.
With her storytelling, she has created her self by emphasizing her efforts in raising her children very well and in making a good living, rather than simply complaining of her pain mainly from being tortured during examination.  Life review can be a valuable “developmental process” which normally occurs spontaneously and naturally throughout one’s life course.  We have the capacity to confront old bitterness and see our lives as meaningful and deserving of acceptance, especially when we are supported and accepted by others (Wrye & Churilla 1979:80).
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