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INTRODUCTION

The new waves of migration, the different types of mobility, and new diaspora communities redefine the very concepts of identity and belonging; they also re-shape the traditional boundaries between inclusion and exclusion. This creates the need for complex research; multi-sited and multi-method that challenges rigid disciplinary boundaries and forges research into a new type of transdisciplinary investigation in a transnational context. This precisely reflects a framework whereupon transitional spaces, transitional processes and research emerge.
This paper reflects on fieldwork in two capital cities Athens, Greece and Copenhagen, Denmark and deals with two migrant groups, that is, second-generation Greek-Americans and second-generation Greek-Danes and their everyday experiences and urban diasporic imaginaries of their ancestral homeland. The comparative analysis derives from two empirical research projects
, two enthographies
 in two varying urban contexts and the collection of data is based on a multi-method approach of oral and written migrant narratives. 

The discussion will focus on the transformations and transitions of multi-layered institutions and frameworks in how migrants negotiate their sense of self and other as well as their sense of ‘home’ and belonging. The key questions are as follows: 

· How do migrant identities or the sense of belonging and group solidarity influence role performance, integration and settlement? 

· And, vice versa, what are the varying kinds of impact that the state of migrancy and migrant role performances have on individual and group identities in relation to urban spatial constructs? 

The specific paper aims to deal with a relatively narrower area: the agencies/actors of migrant culture(s) and their patterns of discursive and practical behavior (including the reflexive acts of self-identification). 

In a more detailed context another set of questions emerge: 

· Is it possible to envision integration as a public process supported by the various societies, groups, and their cultures? 

· How is it possible to develop an urban public space that is inclusive and reconciles the conflicting articulation of multiple identities? 

· What is the relation of these identities and the various cultural “legacies” with respect to the implementation of institutional practices of integration? 

· What is the impact of the conceptualization of these processes within a Hellenic, American and Nordic socio-cultural and historical space? 

· What is the relationship between ‘host and home’ constructions? Are boundaries clearly demarcated between “one’s own” and the “alien” spatial context or do blurred and hybrid images and imaginations of ‘home’ and belongingness exist?

·  To what extent have some specific normative characteristics of institutional, social, cultural and political behavior been integrated (i.e., accepted as “one’s own”) in the negotiation of self-national-ethnic-social identity? 

· To what extent have they triggered spaces of estrangement, alienation or competing identities? 

· To what extent have integration processes been seen as “threatening” to national and collective identities? 

By broadly pursuing these questions, the paper will address the way identities and acts of identification in ethnic life writing and life stories occur in relation to social and cultural urban space and in response to the ethnic place of origin and destination. 

Entering the field – Conceptualizing the research

Commencing with Bakhtin’s view, who sees society as a decentered site of polyphony and heterglossia whose unity is always “yet-to-be-attained” (Nielsen 2002: 146), I propose that the city as a container of sociality, in a postnational, postmodern and multicultural state is a collection of unitary but contrasting fragments of normative and (un)ethical substance, whose polyphonic perspective is not dialogic, not inclusive, but dehumanizing, racist and exclusionary, saturated by a culture of fear and xenophobia. Hence, the city of ancestral homeland return, in this case, Athens, is a site of disarray and dismissiveness, as narrated by second-generation Greek-American and Greek-Danish return migrants who consciously relocated to their ancestral homeland in pursuit of their own identity project of belongingness in locating their ‘home’, but realized that this was instead an experience of exile. 

In this sense, “taking the dialogic definition of identity to mean how we imagine others might see us as well as how we image ourselves reflexively”, Nielsen (2002: 149-150) argues three important points: 

1) Ethnos develops within the nation-state and transculturally, across nation-states, in a similar way. Ethnos can refer to both the universal definition of a particular people, (in my case, as in the American, Danish or Greek ‘ethnos’) and to the collection of different national and ethnic identities that contribute to its character (Greek-American, Greek-Danish). 

2) A second assumption is that however it is constructed or imagined, the relation between demos and ethnos needs to find coherence in the actor’s lifeworld. 

3) A final point is that the relation between ethnos and demos can be considered dialogically to the extent that their internal differences can divide actors into various camps when public deliberations between distinct communities cannot be resolved. 

In this sense, the ethnos of the political community should have shifted focus away from any singular narrative or voice of cultural and historical representation, which, clearly is not the case emerging from my fieldwork as will become apparent in subsequent sections of this paper. But on the other hand, the diasporic voice and narrative, although having experienced a more ‘cosmopolitan’ lifeworld, is firmly anchored to the rootednees of the nation. Both Brubaker (1998) and Nielsen (2002) argue that approaching national identity dialogically means that the category “nation” should not be defined as a vessel for a group’s ethnicity as if it were a closed-off and enduring cultural block. Rather, they argue that a more fruitful approach should focus on the nation as a “category of practice and not of analysis, [on] nationhood as an institutionalised cultural and political form, and [on] nationness as a contigent event or happening, and refrain from using the analytically dubious notion of ‘nations’ as substantial enduring events” (1999: 21). Furthermore, McCrone points out, deconstructing the nation means we never actually “get down to analysing what happens on the ground” (1998: 4). To this end, I propose that we start with the city, the urban space as a site of deconstructing the nation and the dialogic openness or closure of the nation which potentially means that it is or it is not a public resource for all citizens. 

Does Athens, as a city and an urban social space define itself as having a multicultural and multi-narratological (Nielsen 2002) ethnos, by which it imagines itself as constituted by many societal cultures, ethnicities, languages, and lifestyles such that no singular culture or narrative can sufficiently define the specificity of the political community? Clearly, this is not the case. Several papers have developed the economic, social and spatial exclusion of migrants in Greece. For example, Triantafyllidou’s, “Racists? Us? Are You Joking”?, 2000; Psimmenos’ research on what he terms ‘periphractic spaces’ in the exclusion of undocumented Albanian migrants in Athens, 2000; Lazaridou’s research on Filipino and Albanian women workers in Greece and the ‘multiple layers of oppression’ that they experience, 2000, to mention but a few. 

Identification processes need to be understood under the sign of culture as well as under the sign of the political while not reducing one to the other, otherwise the meaning of national identity risks becoming completely uncoupled from citizenship and it is easily dismissed as a private function of civil society rather than as a dialogised transcultural creation (Nielsen 2002: 205). This analytic component between the level of interpersonal dialogue and culture to societal dialogue and the political is evident in the works of Taylor (1991), Kymlicka (1998) and Habermas (2001). Thus, the lifeworld and civil society need to be viewed as practices forged in the dialogic framework of culture and politics at the transcultural level. But the shift from interpersonal to societal dialogic analysis rapidly encounters the often complex and painful adjustments to new channels of answerability in the new millennium that resonate with struggles over recognition, redistribution, inclusion, transcultural communication and the coexistence of individual and collective rights for different communities of people. In any case, if this is not the remedy, it certainly may serve as an alternative analytic framework to understand urban spaces beyond narrations of the nation as sites of political narratological mediation and intervention.  

CONSTRUCTING HOMELAND IMAGINATIONS

The embodiment of exile: gendered bodies and migrancy in the city

In Flesh and Stone, Richard Sennett has argued that urban spaces take form largely from the ways people experience their own bodies. Specifically, he argues that, “for people in a multi-cultural city to care about one another, I believe we have to change the understanding we have of our own bodies. We will never experience the difference of others until we acknowledge the bodily insufficiencies in ourselves. Civic compassion issues from that physical awareness of lack in ourselves, not from sheer goodwill or political rectitude” (2002: 370). With Sennett’s framework in mind, in this section I would like to argue that perceptions and acts of the migrant body in the spaces of the city it inhabits reproduce monologic performances of the self and not dialogic acts of collective belongingness, thus further dehumanizing urban lifeworlds. Hence, urban spaces are not just containers but also producers of dehumanizing lifeworlds, rationalized as protective borders of social control and protection. Furthermore, as Hardt and Negri ascertain in Empire, “the behaviors of social integration and exclusion proper to rule are thus increasingly interiorized within the subjects themselves. Power is now exercised through machines that directly organize the brains (in communication systems, information networks, etc.) and bodies (in welfare systems, monitored activities, etc.) toward a state of autonomous alienation from the sense of life and the desire for creativity. The society of control might thus be characterized by an intensification and generalization of the normalizing apparatuses of disciplinarity that internally animate our common and daily practices, but in contrast to discipline, this control extends well outside the structured sites of social institutions through flexible and fluctuating networks” (2000: 41). Here, I would like to focus precisely on the “interiorization of exclusion within the subjects themselves” and the institutionalization of exclusion in the city in everyday life through everyday practices. One of these everyday practices in everyday life in the city that emanates from a culture of fear and alienation is implemented through self-imposed borders. Specifically, this indicates the fear of the other, the criminalization of the migrant other (Karydis 1996) when migrants encounter migrants. 
Hedetoft provides the following definition of the ‘Other’: “An image of the Other is a non-motivated, moralistic, relational culture-sign; a stereotypical unit of perception organising the difference(s) between ‘Oneself’ and a given ‘Otherness’ by attributing characteristics to this Otherness that are suited to one’s real or imagined interests. In such images, a notion (of wish or fear, repulsion or attraction) is substantiated and hence justified by being linked to some other area(s) of meaning – e.g. political notions of nationhood being legitimised with reference to natural, historical, or mythical concepts. Images of the Other impose a particular reading on the world and, in so doing, fictionalise it” (1995: 93). 

Thus, the narrativization of the ‘other’ is a subjective, particular reading of a particular world, the urban diasporic state of migrancy in the ancestral homeland. The returnees translate images and encounters of the ‘other’ fictionalized through experiences of difference as a state of homelessness in the ancestral homeland. 

NARRATING HOMENESS AND ESTRANGEMENT: 

ENCOUNTERS IN THE ANCESTRAL HOMELAND
The Greece I longed to return to was the Greece I knew back in the old days, the Greece where we would leave our balcony doors and our front doors unlocked and wide open, where we would spread a little mattress on the balcony and sleep outdoors … and there was nothing to fear, nothing to worry about, we knew all our neighbors. Now this has changed. Greece has started to resemble America very much insofar as there are other races here now and living here, not that I am racist, I have nothing against those people, but I liked it back then when Greece was Greece, and now Greece has started to change, very much so (Second-Generation Greek-American Female, 32 years old).

My last, last visit. Yeah. … the everyday life of the ordinary person and that has made a huge impression on me. How they struggle to survive and how spoiled we are in Denmark, what a great place to live and that made a huge impression on me. And especially Athens has changed a lot, the infrastructure is getting much better but it is time to clean up and check-up on the old houses but the prices are rising and it seems much more expensive now and people still drive like madmen. … I don’t think any of the second generation would move permanently to Greece. I don’t think so. I think when you have grown up in Denmark you have certain standards and you would find it very difficult to live in Greece. I think they wouldn’t go to Greece, maybe for a year or two but not permanently (Second-Generation Greek-Dane Female, 34 years old). 

For most participants, there was a clear feeling that ‘Greece had changed’ and it was not exactly the place of their imagination or of their parents’ memories, or even of their own memories of ‘homecoming’ visits. The previous excerpts capture this disappointment. Here we can comprehend the way in which the comparison between expectation and reality is contaminated by a mixing of the current urban setting with idealized memories of life in the ancestral homeland. Furthermore, there appears to be an affirmation of a racialized embodiment of the nation and hence Greekness as being exemplified ‘contaminated’ by other ‘races’. Hence, the body is also the zone of nationness. The female body, as exemplified above, in the security and protection of the familiarity of the nation is without fear but the body in the ‘craziness’, as illustrated below, of the newly acquired multicultural context is vulnerable and threatened. In response to the ‘changing face’ of Greece, another respondent to the same question gave an answer that made explicit and repeated reference to the US situation:

That’s a really interesting question for me, yes…. As an American and as an immigrant in the United States and migration being the lifeblood of any developed country, what is going on here is radical social transformation…. The Albanians … they are the construction workers and Greece looks on them with the primitive mentality that I suppose America looked on the Irish back in the old days…. When I see black people from Nigeria walking around and the racism that is emerging when it comes to them, I am reminded of the stereotypical mentality of the Greeks in America: ‘I hate the Goddam niggers’ (said with a Greek accent), but I believe that this country [Greece] is going to have to undergo some kind of transformation…. In thirty years it will change … it will undergo a transformation where a lot of people who look different, act different and feel different will become integrated… (Second-Generation Greek-American Male, 28 years old).

The participant reiterates the notion of transition and transformation in the country’s very own social fabric. Characteristically, he terms the era of change as “radical social transformation”, and in a sense he points out to a ‘cultural conversion’ of some sort that will inevitably occur in the next three decades. But the insinuation is that of a forced transition whereupon people will feel obliged to accept the others as cohabitants in the native land, not a smooth progression towards an egalitarian lifeworld but rather a symbiotic one, where living together does not necessarily mean being involved in a relationship beneficial to each other. 

This resonates with an overall culture of fear stimulated by the presence of the ‘other’. The discussion on changing Greek society and the increase in criminality, had such characteristic responses: 

It has to do with issues of behavior of the people who have come here, because I was a migrant too but I respected the country I went to, I respected the rules, the institutions, the rules of survival and living. The people who have come here in Greece they have respected nothing whatsoever, which results in criminality … a situation of intolerance … of craziness (Second-Generation Greek-American Male, 27 years old).

All the same, it emerged from many narratives that Greek-Americans relocating to Greece as their perceived ‘true homeland’ were nonetheless seen as ‘different’ and as ‘outsiders’ because of their American upbringing and behavior. This was a reaction that many were unprepared for, leaving them deeply dissatisfied and frustrated. 

Being a Greek-American in Greece has a lot of drawbacks. The Greek people are not that ready to accept someone who is not really Greek, even though I speak Greek, my Dad was born in Greece, I am married to a Greek, I’ve been here 35 years, they have not accepted me at all (Second-Generation Greek-American Female, 68 years old).

Despite having the background ‘prerequisites’, such as, Greek parentage and a Greek spouse, linguistic ability in Greek, having spent more than three decades living permanently in Greece, even so, the narratives indicate lack of acceptance by Greek society. 

I feel that being American or half-American or raised in the States is not accepted at all. So … when I go out and meet new people that are Greek I kind of shy away…. It’s not as bad as before, I speak the language much better than when I first got here … but I still find it kind of hard, I feel that I stand out even though I look Greek, and it’s not like I walk around with the American flag wrapped around me … but yes, I still feel like … I don’t fit in… (Second-Generation Greek-American Female, 22 years old).

Anti-American feelings in Greece were crystallized by the horrific events of 11 September 2001, which occurred shortly before many of the participants were initially contacted for the first part of the research. Some of the most powerful narratives referred to 9/11 and to how the returnees processed this tragedy within the context of their relocation to Greece and their ambiguous identity:

Greek-Americans are abused here…. I think there is a particular anti-American sentiment here. Yes, absolutely. They don’t like Americans, most of them don’t even know why they don’t like Americans, they are too stupid to figure it out…. The first thing I was told by my boss was ‘too bad they couldn’t catch the guilty parties’, and then somebody told me that the Americans deserved it. No dignity … nothing, nothing … they are fundamentally limited and they don’t realize the importance of dignity… (Second-Generation Greek-American Male, 28 years old).

I was born in the States and I think … America is a wonderful country, it provides lots of opportunities, and I think anyone where they are born they have a strong tie to that place…. I realized that when 9/11 happened. I was devastated … very upset…. I got very patriotic. Being here in Greece was very hard because there wasn’t any understanding, I mean because of anti-American sentiment there wasn’t a big understanding, people were not so upset about it … you know I had cab drivers tell me ‘Good that they suffered, the Americans got what they deserved’, and I got very upset and very defensive and it made me realize that I am truly proud to be American (Second-Generation Greek-American Female, 21 years old).
Conflicting notions of a sense of pride for Greece yet having a critical attitude about modern day Greek life is similarly characteristic of the Greek-Danish case:

Even though I experienced many difficulties in Greece and despite the fact that the Greeks make me angry, the positive feelings always prevail and I would never allow anyone to say something negative about Greece, I could become a tiger, especially a Dane, I could rip them apart, of course with the Greeks we could always get together and criticize our little Greece but with the Danes it’s off limits! (Second-Generation, Greek-Danish Female, 35 years old).

On the other hand, focusing again on the notion of migrants encountering migrants in the city, participants express a sense of outrage and intolerance against the “threatening” other:

The Greeks are not that racist, especially in comparison to other nations, not so much, but you see at the same time that the Albanians are the ones who steal and murder and they are all bad…but it’s a difficult topic to discuss because, even myself being half foreign and not belonging anywhere I have a tendency not to want so many Somalians in Denmark and others, without considering myself racist but I see that there is no respect from those people and in any case I may be considered a racist because I don’t like the Muslims, I don’t like them, especially those who are extremists, they bother me, why shouldn’t I admit it? Of course you are forbidden from saying this in Denmark. You can’t say it because they will immediately say that you are a racist. And that is not logical, it is emotional and that is wrong. Of course it’s ok for them to bury us, to steal from us, to take advantage of us, those people, and for us to accept them with open arms? Well no! For me it’s not right and that is proven everyday that they take advantage of us right in front of our eyes, well, I have an opinion for all these things, I take a position, I am not saying that it is correct my position but at least I have a position. (Second-Generation Greek-Dane Female, 37 years old). 

Again, the reiteration revolves around an atmosphere of fear, crime and violence generated by migrants, as indicated, Muslims in particular. Furthermore, extremism is correlated with that specific religious adherence. Hence, migration is correlated with the spatial production of urban fear:

There is, in general, in the world today, a sense of Islamophobia, they are afraid of the Muslims and because of terrorism throughout the world there is this fear, it has touched everyone, yes, yes. I think that Denmark is somewhat split in two, there are those who are very much involved in this and they don’t want them at all here and the others who see that  not all foreigners are the same and not all Muslims are bad. It is hard to say but I believe that they are split. But there is violence and crime in both Denmark and Greece. When I returned to Denmark I was afraid to walk by myself alone at night, more so here than in Greece, especially after 10-11 o’clock at night. But in Greece I wasn’t afraid in the past but now that has changed. Yes we are afraid there now too because Greece has changed. It is that thing with the foreigners because they are in groups and they get together in groups and that is why we are afraid, they are groups of kids in some neighborhoods of the city. (Second-Generation Greek-Danish, Female, 30 years old).

CONCLUSION – 

DECONSTRUCTING DEHUMANIZING CITIES AND NATIONS

There is a long-standing understanding in ‘western’ culture of what constitutes public space.  The ideal public space has been historically seen as neutral and democratic.  The concept of a neutral public space traces back to antiquity, and assumes a society holding a common view of politics and history, and a common belief in objective freedom (Christou 2004).  According to Arendt, the term "public" means that "everything that appears in public can be seen and heard by everyone and has the widest possible publicity"; it also "signifies the world itself, in so far as it is common to all of us and [is] distinguished from our privately owned place in it." (1959: 45-48). A critique of this interpretation of the public realm is articulated by Habermas (1989). He describes the public realm as a permanent structure of communication and authority that is state-related and controlling (1989: 24).  This notion particularly accounts for the rise of the nation-state and its control of discourse, aesthetics, and space. But how is space culturally constructed, produced and accounted for? Is urban space even accessed as a public good? 

This paper has demonstrated that the construction of return migrants’ identities in their personal worlds of movement and fluidity is juxtaposed against a modern-day homeland which itself is in flux, ever-changing in its various scales of national identity – Greek, European, Mediterranean, global etc. There is an indication that important markers of returning migrant identification such as the family, language and religion remain vital components of their sense of Greekness along with previous constructions and imaginings of a ‘pure’ homeland while for a changing Greece domestic immigration and the effects of global events such as 9/11 have impacted on identity struggles and their sense of the homeplace. How are second-generation returning migrants to negotiate their place and their identity in Greece: as a homeland, as an EU member-state, as a new immigration/multicultural country which, notwithstanding, has generated strong expressions of xenophobia? Born and raised in the US and Denmark and therefore claiming aversion to racist and xenophobic attitudes, some returnees nevertheless appear to reveal in their narratives a form of ‘conversion’ to such attitudes when they speak about the presence of immigrants in their neighborhoods and ‘cultural’ surroundings. 

Interestingly, the recurring themes and patterns of the returnees’ adjustment and settlement processes in their parents’ country of origin reveal a struggle reminiscent of the previous one their parents had undergone in their emigration to ‘foreign lands’ (Christou 2001). Life in the US and Denmark entails negotiations around identities and integration, and around ethnic and racial boundaries. For the second generation, the homeland return is envisioned as a return to ancestral roots and cultural heritage. For many this is indeed what they find, but others discover that, in their eyes, the ‘authentic’ Greece has disintegrated and lost its traditional style in a reckless rush into modernity and uncontrolled immigration. These returnees therefore encounter spaces of ‘exile’ and ‘alienation’ even in the ancestral homeland. Several of the interview and journal extracts quoted above represent ‘narratives of transition’ which articulate belongingness derived from conflicting notions of ‘home’ and ‘alienation’ where the ‘self’ meets the ‘other’. In this context a double dynamic emerges: 

· the returning ‘self’ is confronted by the non-Greek immigrant ‘other’, typically in the threatening figure of ‘the Albanian’ (King et al., 1998); 

· the returnees are viewed as ‘others’ by the hegemonic Greek society which regards all non-native-born Greeks as inferior ‘outsiders’ according to a ‘hierarchy of Greekness’ (Triandafyllidou and Veikou, 2002).

But there is a further layer of ambiguity, even contradiction, implicit in the phenomenon of second-generation return migration. By returning to the ancestral homeland, the participants are engaging in a counter-diasporic move in search of what they believe is their true ethnic identity – their hellenicity (cf. Leontis, 1997; Hall, 2002), a pure, essential Greekness. What they find is a country which has moved rather rapidly towards a multicultural reality with nearly one million emigrants from Eastern Europe and other parts of the world. Globalization and Greece’s progressive integration into the EU are other processes which work to erode the quintessential Greekness of modern Greece. The contradiction lies in the fact that second-generation ‘returnees’, moving from a society (the US) which is much more ethnically diverse, or a society which has traditionally been more ‘tolerant’ (Denmark), should anticipate, or at least be able to cope with, the immigration situation in contemporary Greece. On the other hand, many participants had been brought up not in a truly multicultural, even less multiracial, environment or neighborhood in the US, but in a Greek ‘bubble’. This Greek-American micro-environment, in many respects, preserved the socio-cultural and moral values of (essentially rural) Greece in the 1950s and 1960s, and was detached from the naturally-evolving changes taking place in and increasingly urbanized Greece in the intervening decades, especially during the 1980s (EU accession) and 1990s (mass immigration). Interestingly enough, in the case of Denmark, Greek-Danes immersed in a very open, progressive, democratic, egalitarian Scandinavian social context, having being raised in ‘mixed’ families without an intense and conservative traditional ‘Greek’ lifestyle, do not exhibit drastically different behavior, that of tolerance and acceptance as one would expect. 

The setting of the first part of the research took place in Athens and in certain respects this city is famously emblematic of urban-migration processes throughout the Southern European and Mediterranean regions (Leontidou, 1990). What we see in such southern cities is less a clear spatial zoning of class, ethnic and immigrant groups, and more a local-scale mosaic pattern combined with ‘vertical differentiation’ – upper status groups on the upper floors, lower status groups, including recent immigrants, on the ground floors and basements (Leontidou, 1990: 12). The lack of a Fordist industrial heritage preserves a service-based economic structure which is not without its own rapid dynamism: indeed, freed from the traumas of deindustrialization, cities like Athens and Thessaloniki have expanded rapidly in recent decades, driven by a process of ‘urbanization without industrialization’ which is a dominant narrative throughout the urban Mediterranean (Leontidou, 1997). Hence immigrants are not herded into inner-city enclaves or marginalized to ex-urban dump estates as in North European cities. Instead they are, almost literally, everywhere in the city, in rich and poor areas, often with a relative concentration in the latter. Migrants clean houses and offices, look after children and old people, build and maintain dwellings, make and serve food – the list of service jobs is endless. They are part of the ‘new social geography of the Greek city’ (Labrianidis et al., 2001: 208; see also Tsoulouvis, 1996; Iosifides and King, 1998; Hatziprokopiou, 2004). So everyday encounters between immigrants and the host population, including Greek diaspora returnees, will continue to take place and intensify: on the street, in shops, at work, within the household, in spaces of leisure. 

The second part of the research took place in Copenhagen
. Observations and reflections from migrant narratives to this respect highlight the following central themes: 

· Urban Fear of the ‘other’: Many of the participants (from both the Greek and Danish community) expressed derogatory remarks towards migrants from different religious backgrounds or towards recent immigrant groups in Denmark. In the case of the Greek community that also extended to views and remarks towards other Greeks of a different native regional location; of a different political adherence; of a different socio-economic and educational background. I encountered several instances of rage and xenophobic outbursts geared at presenting a city of fear, crime, isolation and despair. Several participants indicated that (Muslim) immigrants repeatedly rape Danish women, they are dangerous extremists and terrorists, they are lazy and they exploit the system. 
· Social context & Critical perspective: In terms of the Greek community, in most themes responses were consistent across generations, ages, educational, socioeconomic backgrounds. Examples include their views on Danish social norms, family values and personal relationships, educational and socialization patterns, attitudes towards migrants, welfare system, redefinition of roles, hybridization of behaviors in family life, attitudes towards aging parents etc.  The participants seemed to have thought for a long time prior to the actual interview about most issues addressed. There seemed to be a preoccupation with sociocultural issues related to migration, such as integration, questions of identity and belonging, questions of return migration. 

· Mediascapes & Cultural Flows: Most participants at some point in the discussion would bring up a media related theme and their critical perspective on the issue. Moreover, they directed the discussion toward an evaluative comparative assessment of the role that the media play in Denmark and how people process media power. Furthermore, it was pointed out to me on several occasions that a rather successful film with a controversial plot related to the theme of political power and corruption directed by a second-generation Greek-Dane had been released at the time (1 October 2004) and a couple of successful second-generation Greek-Danish actors had been on the forefront of newspapers and magazines in Denmark. These dimensions of media performativity in the process of diaspora imagination was indicative of role of members of the Greek diaspora as “cultural ambassadors” as a reaffirmation of ethnic pride. 

· Religiosity: Several cases of conservative religious preoccupation among young and highly educated Greeks emerged, accentuated by the fact that a Greek Orthodox church does not exist in Denmark but religious services are held four times a year by a priest who travels to Copenhagen from Sweden for the Christmas and Easter holidays, the October 28th National Holiday and the March 25th double holiday, that is, religious and national. Furthermore, Greeks who were not religious at all primarily due to their political beliefs as they explained to me, made a point of going back to Greece to baptize their children which was also a financial hardship for them during the early years of their settlement in Denmark but a very important symbolic practice of ethnocultural confirmation rather than religious adherence. 

· Mobility patterns: There is an intense transnational connection with the ancestral homeland and mobility is high and frequent across generations. The participants make at least a minimum of two trips per year and they spend all their vacation time in Greece. For the self-employed and those with flexible working schedules the trips are many more and they last longer. Discussions that I had with the second-generation confirmed what I was told about their autonomous decision to relocate to Greece for a minimum one year and some times over five-six years to become fluent and fully master the language, to study, to work and live a Greek life. This usually occurs either right after high school or in their early twenties. Additionally, many family members and friends visit them in Denmark. There seemed to be a frequent mention of discontent on behalf of the Greek relatives visiting Denmark and participants would elaborate on the arguments behind the dissatisfaction and often empathize and agree. 

· Second-generation socialization: Part of the second-generation’s socialization process is the ancestral relocation trip mentioned above. In terms of those second-generation migrants who return to Denmark after a short or long-term stay in Greece and eventually have their own family, one of the most notable issues is their desire and plan to reaffirm a “Greekness component” in their offspring, that is, not only to make their children aware of their “half” or “quarter” Greekness but to pass on to them crucial ethnocultural markers of Greekness, such as, language skills, values, knowledge of Greek history and culture and a sense of pride in their heritage and roots. 

· Fragments of history, artefacts and the private cultural landscape: Transitional objects, object brought from the ancestral homeland (decorative, religious, utensils etc) are the material environment of de-objectifiction and re-personalization of cultural relocation that correspond to mnemonic belonging through stories and associations with the place of ancestry. They serve as a private cultural landscape of symbolic ethnicity. Most homes, offices and places of business were full of such objects transported from the ancestral homeland, along with many photographs and paintings of Greek landscape, decorative ancient artwork and ceramics. 

To conclude, the narratives are rich and full of insight into the complex relationships between ‘migrancy’, ‘return’, ‘identity’, ‘place’ and ‘home’. But to what extent do returning second-generation migrants have real, meaningful engagement with Greece’s new immigrant groups? For it could be that the generally more liberal and tolerant views derived from their overseas upbringings are contradicted or confounded by a degree of day-to-day contact with immigrants which is actually less than that experienced by most Greeks. And to this extent it is the everyday life experiences in urban spaces of estrangement and alienation that narrate dehumanizing lives. 
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� This paper is a first draft attempting a comparative discussion of key themes that emerged during the research incorporating both projects. For more on the “Greek-American” case, refer to Christou 2002; 2003a, 2003b, 2003c, 2004b, 2006a, 2006b, 2006c, 2006d, while the “Greek-Danish” case is currently work-in-progress.


� Ethnography as a descriptive and analytical tool and with its central perspective aimed at the writing about a way of life or the writing of lives, deals more with the processes operating within groups rather than between groups. This was apparent in my research as well, especially in the Danish case, not only because of the existence of different kinds of groups of Greeks living in Denmark but primarily due to the varying voices within groups as making sense of life is in fact a profoundly gendered, class-based, ethnicized or racialized but above all a highly subjective process. I use the term living and I highlight its importance for various reasons: in terms of the ethnographic gaze and my observation of the varying dynamics of the filed I sought to give an account of everyday life and the multiplicities of lives, how life is lived through experience but also how it is socially constructed and then inhabited in particular spaces, also defined by various dynamics of time, history and culture, among many other signifiers. On the other hand, the voices of many of my participants in recollecting and reconfiguring their lives through their life stories did emphasize that they were not in a state of migrancy, they were not migrants, they never migrated to Denmark and they used other descriptive terms to present their unique case of life in Denmark (τυχοδιώκτες, εργαζόμενοι τουρίστες, γαμπροί κτλ. that is, fortune seekers, working tourists, prospective grooms etc.). Hence migranthood remains a contested concept in subjects’ identification processes. 


� At the time of writing, the case of the Danish cartoons and the series of violent demonstrations of Muslims in many Arab States in response to the “immoral” depiction of the prophet Mohammed, had just emerged and thus could not be integrated into the draft version of this paper. 
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